Chapter Three:

“Builder of Men”: Homosociality and the Nationalist Accents of the Civilian Conservation Corps
	In 1933, Warner Brothers released Wild Boys of the Road, William Wellman’s social drama of homeless youth in the Depression. The film’s protagonists, Eddie (Frankie Darro) and Tommy (Edwin Phillips), are working-class youth who take to the road to relieve the financial pressure on their families.  The audience first encounters the pair at a high school dance, where Eddie dresses Tommy as a girl to avoid paying admission. Once on the road, the teenagers steal, panhandle, elude law enforcement, and take the law into their own hands, as when an older transient molests a female companion and they throw him from the car. The boys also risk physical injury each time they hop on or off a moving train.
	


In one scene that shocked depression audiences, Tommy jumps from one train, falling across the path of another and seriously injuring his leg.  The resulting amputation reinforces Tommy’s dependence on Eddie, the dominant partner in their relationship. Together with Sally (Dorothy Coonan), who dresses like a boy to avoid sexual conflict, Eddie and Tommy make a life for themselves in dumps and shantytowns until the law catches up with them. Their fortunes improve when their case is assigned to a benevolent judge who bears a striking resemblance to President Roosevelt.  In a somewhat implausible ending given the overall bleakness of the film, the judge promises to help them find jobs so that they can resume living decently.  In the final scene, Eddie, Tommy, and Sally leave the courthouse together, eager to begin their new lives as reputable citizens.



Released in 1933 with an optimistic New Deal ending, Wild Boys of the Road was somewhat more hopeful than most accounts of wandering youth in the Depression.  Not only does the film end on a positive note, but Eddie, Tommy, and Sally survive their brush with crime and homelessness without undergoing significant character degeneration. While the film plays with themes of youthful criminality, cross-dressing, and transgressive sexuality, the protagonists’ deviant behavior is situationally justified, and Sally’s presence helps to normalize what might otherwise appear to be a marriage-like relationship between Eddie and Tommy.  While the film depicts older transients as sexually threatening, it dramatizes that threat in heterosexual terms.  

In contrast to Wild Boys, Norman Taurog’s Boys Town (1938) offered a more mixed portrayal of homeless youth.  Claiming to “hold up a mirror to life,” the film opens at a high-security prison, where Dan Farrow (Leslie Fenton) is about to be executed for murder.  Unrepentant until moments before his death, Farrow at last expresses remorse to his priest, Father Flanagan (Spencer Tracy).  Although he confesses his crime, Farrow balks when the judge asks him to admit his debt to the State. “My debt to the State?” he replies incredulously. “Where was the State when a lonely, crying kid cried himself to sleep in a flophouse with a bunch of drunks, tramps, and hoboes?” Farrow’s retort implies that, had he not been forced to share sleeping quarters with “drunks, tramps, and hoboes,” he might have lived out his life as an honorable citizen.  Grasping this, Father Flanagan resolves to leave his city mission, where he serves primarily older vagrants, and create a home for boys.  Modeled on the real Father Flanagan’s home for boys in rural Nebraska, the filmic Boys Town offers refuge to homeless youth who might otherwise commingle with degenerate hoboes and tramps.  


Dedicating Somebody in Boots to “the homeless boys of America,” novelist Nelson Algren similarly connected homosexual perversion, crime, and incarceration in his portrayal of wandering youth.  When Cass McCay, the young drifter at the heart of the novel, is jailed for vagrancy, not only does he rub shoulders with other vagrants and criminals; he also bears witness their violent homosexual practices:


On such nights Cass sweated in terror, remembering a man in a park in Chicago….  The man had given Cass money, and they had walked, arm in arm, through Lincoln Park.  He had given Cass a long brown cigarette to smoke, and they had sat on a bench together.  After a while the man said something to Cass, and touched Cass’s thigh as he said it, and Cass had tried to run away.  But the long brown cigarette was half smoked away, and he had been unable to go; he had been unable to walk, far less run, without leaning upon the man’s shoulder.



Like the opening of Boys Town, the jailhouse chapter in Somebody in Boots links vagrant homosexuality with criminality, degradation, and violence.  Such linkages were also evident in newspaper accounts of “the army of boys on the loose.”  In 1932, the New York Times described the case of one boy who wandered away from home in search of work. At first, the boy “sent money to his mother and small sister as long as he could pick up odd jobs.” Removed from the family circle, he was forced to live “in a free mission where his companions were older men, among whom were the usual sprinkling of criminals and degenerates.” Thus exposed, the boy who once dreamed “of flying a mail plane” was now in prison for armed robbery.

“Away from home, fireside and friends,” the Atlanta Constitution editorialized,   homeless youth fell “into bad companionship, then into trouble.” Their encounters with older hoboes and vagrants were “making public enemies of them.”
  In a published interview, Judge Samuel Blake of the Los Angeles Juvenile Court lamented that “the chronic vagrant, the hobo, the bum and the panhandlers” had become “glorified leaders of the homeless children.”  The result, he stated, was a “widespread degeneration of morals which those contacts must produce and only can produce.”
  
Recuperating the “Army of Boys on the Loose”

Stories about “an army of boys on the loose,” subject to “dangerous character degeneration” at the hands of seasoned perverts and criminals, helped to advance a new concept of male homosexuality in the 1930s.  According to George Chauncey, intergenerational male intimacy was part of a broader working-class bachelor subculture in the early twentieth century, encompassing not only transients but seamen and “unattached” common laborers who populated urban gay locales. Chauncey notes that the sexual practices of this all-male working-class society came under increasing scrutiny in the 1930s, as “the division of men into ‘homosexuals’ and ‘heterosexuals,’ based on the sex of their sexual partners, [began to] replace the division of men into ‘fairies’ and ‘normal men’ on the basis of their imaginary gender status.”
  “The transition from one sexual regime to the next was an uneven process,” Chauncey notes, and in the 1930s, “multiple systems of sexual classification coexisted” uneasily.
   

It is in this context of heightened sexual and political anxiety that the Civilian Conservation Corps emerged.  In addition to being the New Deal’s most popular relief agency, the CCC served as a staging ground for broader anxieties about working-class bachelor society and male intergenerational intimacy that animated many facets of U.S. national culture in the Depression.  The CCC removed impressionable, working-class youth from the urban flophouses and hobo jungles where they risked moral and physical degradation.  It placed them in wilderness camps far removed from tantalizing urban vices, where they performed hard manual labor while conforming to strict standards of physical hygiene. Thus disciplined away from urban vices, their physical hardihood assured, they underwent a remarkable transformation from “public enemies” to exemplars of privileged national values. 

Certainly, the CCC seemed to dispel anxieties about the improper socialization of working-class youth in the Depression.  But to see the agency’s success only in these terms is to miss its most compelling sexual accents.  It fails to account for the intensely pleasurable portrayals of “loosely-clad” male bodies and intimate male friendships that animated popular and official representations of the CCC.  Indeed, throughout the narrative and iconography of CCC life, stories about relations between seasoned Army officers and callow young recruits recalled more troubling associations between transient “wolves” and “lambs.”  Detailed descriptions of enrollees’ heavily muscled yet compliant bodies carried at least as much erotic charge as descriptions of homeless boys’ scrawnier physiques.  If there was so much concern about the improper homosociality of the working-class bachelor subculture in the 1930s, then why were erotically charged representations of CCC youth so popular?   

Michel Foucault notes that the policing of sexual perversion is not without its pleasures.  He states that “it is through the isolation, intensification, and consolidation of peripheral sexualities that the relations of power to sex and pleasure [branch] out and [multiply].”  While the marking of certain sexualities as perverse might seem to establish hard and fast boundaries, Foucault asserts that the relation of power to the perverse is neither linear nor incommensurable but circular, tracing “around bodies and sexes … in perpetual spirals of power and pleasure.”
  

I include Foucault’s words here because they eloquently describe the dynamic at play in depictions of wandering youth and “loosely-clad forestry workers” in the Depression.  While Foucault is not interested in specifying the locus of the power that defines sexualities, I am interested in specifying how a particular “node of power” – the New Deal state – advanced its political authority by intervening in the perverse sexual narrative of “wild boys” and offering the alternative narrative of CCC youth.  

My broader work examines how the New Deal state enlisted popular support for its nation-building project by capitalizing on and working to contain a range of gender and sexual anxieties.  Looking at how the CCC redefined the narrative of wandering and delinquent youth, harnessing that narrative’s pleasures and dangers to the welfare politics of the New Deal, affords us yet another opportunity to consider the relation of gender and sexuality to the unequal terms of citizenship and nationality in the emergent welfare state.  


If images of "wild boys" and impressionable youth loomed large in early-depression accounts of gender and national crisis, one possible response to that crisis was the careful containment of unemployed youth within military bounds.  Republican Senator James Couzens made such a proposal in the spring of 1933, when he put forward legislation authorizing the Army to house, feed, and clothe unemployed young men between the ages of seventeen and twenty-four on centralized military reservations, which he called "concentration camps," for the duration of the depression.  In this way, the Senator suggested, the collective activities of masculine youth could be monitored; their exposure to criminal and immoral elements prevented; and their potential threat to national stability forestalled.


The Couzens proposal generated considerable discussion, but it was finally shelved, in part due to opposition from military authorities.
   The concept of using Army personnel and facilities to intervene in the youth crisis persisted, however, finding its way into the Roosevelt campaign to establish a Civilian Conservation Corps.  Like the Couzens bill, Roosevelt's plan for Emergency Conservation Work would place a portion of America's unemployed manhood in Army-administered work camps, remote from circumstances of "enforced idleness," poverty, and urban vice.
  There they would form "an army with shovels," working to conserve the natural resources of the nation.

Proposed on March 27, 1933 and put to a vote on March 31, the legislation to establish the CCC went forward with a quickness that made some members of Congress and many relief activists uneasy.  Some objected that proposed legislation gave too much discretion to the President. Others, including U.S. Congressman William P. Connery and William Green of the American Federation of Labor, objected to the military accents of the bill.  Connery pointed out that the rhetoric of the bill made the CCC sound very much like a military draft.  While he managed to get some of the offending language removed, he, Green, and others continued to object to the low, dollar-a-day wage and "regimentation of labor" included in the CCC proposal.

When it was first proposed in March 1933, the Civilian Conservation Corps was not age-specific.  Roosevelt had imagined that the CCC would be open to men of all ages, and that all men would benefit from the agency’s conservation work in field and forest.  Yet as the proposed agency underwent congressional consideration, many politicians, welfare reformers, and labor leaders objected to the agency’s application to mature male breadwinners.  They made their objections on several grounds. First, they objected to breadwinners’ removal from the family circle and placement in remote wilderness camps.  Second, they objected to the imposition of Army-style regimentation on mature American men. And third, they objected to the low dollar-a-day wage and compulsory family allotments that were part of the proposed CCC.  Such provisions, they argued, constituted a threat to the American family and to basic American liberties such as freedom of contract and the right to a living wage.


As it evolved, the CCC fulfilled some of labor organizers’ worst fears. Unions were banned from CCC camps, wages were kept unnaturally low, and Army control resulted in antidemocratic responses to many worker complaints.  Yet as the decade proceeded, labor leaders embraced the CCC along with most other Americans.  Why?


In order to overcome objections to its antidemocratic provisions, formulators of CCC legislation restricted eligibility to young unemployed men between the ages of eighteen and twenty-five.  By restricting eligibility to very young men, they overcame reservations of labor leaders, welfare reformers, and others who saw in the proposed CCC an abridgment of basic American liberties. Applied to young American men, such provisions as the dollar-a-day wage, military supervision, and removal from the family circle seemed acceptable and even praiseworthy, as the near-universal acclaim that the CCC enjoyed throughout the 1930s attests.
 

Establishing the Civilian Conservation Corps

Roosevelt took office on March 4, 1933; on March 31, he signed legislation authorizing the establishment of the CCC.  Throughout the month of March, the process of formulating and promoting the conservation plan had proceeded with remarkable expediency.  As James J. McEntee, a CCC administrator, would later recall, "Speed was the President's keynote."  The hurry to set the CCC in motion influenced its administrative structure. As McEntee explained, "Instead of setting up a great and cumbersome administrative organ, the President utilized old-line existing departments to carry on this enterprise."
 

Appropriate to the perceived breadth and immediacy of the crisis it was designed to combat, CCC administration was a genuinely collaborative, urgently national project.  Top administrators from the Departments of War, Labor, and the Interior were brought together with representatives from a handful of other agencies under the directorship of Robert Fechner.
  The tasks of initial mobilization and ongoing administration were divided up among the departments, with the Army and technical services doing the largest part of the work, and the Office of the Director coordinating the overall program.  A committee with representatives from each agency, known as the Advisory Council, was also set up to facilitate inter-agency collaboration.  Initial funding was to be drawn from existing relief allocations, meaning that money would be taken away from other public works projects to fund the CCC.


Significantly, the Army was to play the largest role in day-to-day camp administration.  According to an early administrative report, the Department of War was instructed "to physically examine those selected, to enroll those physically fit, to feed, clothe, house, and condition those enrolled, [and] to operate and administer all work camps."   In addition, it was directed "to provide educational, recreational, and religious facilities" for the enrollees.
   In contrast to the Army's considerable workload, Labor Department responsibility was limited to enrollee selection, and the Forestry Service and other technical services were assigned the singular task of administering enrollee work projects.  Finally, the Office of Education offered a limited academic curriculum during enrollees’ non-work hours.
  


By mid-April, the first CCC camp, dubbed “Camp Roosevelt,” began operation in Virginia; by mid-summer, approximately 250,000 young men were working in 1,300 camps across the country.
   The efficiency with which CCC units were mobilized was favorably compared to United States mobilization in the opening months of World War I.  Moreover, while only about 250,000 young, unemployed males were at work on CCC projects, the agency was credited with revolutionizing the situation of America's masculine youth.  "The most astounding fact shown up glaringly by the 3-C campaign," one journalist commented, "was the physical, mental, and spiritual flabbiness of much of the youth of the country…."
   According to Fechner, once America's "flabby" youth entered the CCC, "The combination of good food, suitable clothing, a useful occupation and healthful exercise … quickly put [them] in a cheerful frame of mind, increased their weight, and changed their entire outlook on life."

Typifying public opinion, the superintendent of a Florida penal farm claimed to see immediate and positive results.  Within months of the agency's inception, he published statistics showing that because of the CCC, there had been "an amazing falling off of the number of young men committed to his care."  The penal superintendent insisted that "this is because the young men are not drifting about the country, engaging in petty thievery in order to keep alive."  He declared, "So long as the camps are maintained, very few of these young men will get into trouble with the law."
 

Such vast claims about youthful regeneration quickly translated into claims about national regeneration.  As early as July 1933, Fechner himself wrote to Roosevelt, "The reports reaching my office make it evident that the mobilization of this quarter of a million men for forestry duty has gone a long way toward breaking the back of the depression."  He elaborated: "Business conditions throughout the whole country have been tremendously stimulated through the expenditure of funds needed for feeding, housing, and working such a large number of men."
  


In addition to its material effects, administrators claimed, the CCC was also "morally and spiritually" beneficial to the nation. Fechner declared that the CCC program "would prove of great moral and spiritual value not only to the young men," but by extension, "to the whole country."  This boost to national morale was attributed in part to the representative character of the enrollee group.  According to Frances Perkins, "They are looked upon in each community from which they came as representative of that community.  So long as they are in the service their welfare will be the subject of community interest and discussion."  In the spring of 1934, Perkins stated, "[I]t is clear that no single attack upon unemployment of similar magnitude could have accomplished more good socially or economically or aroused more widespread or deeply felt approval."
  


CCC Storytelling


Without a doubt, the CCC was the most highly praised of all the New Deal relief agencies.  From the time of its inception forward, politicians, welfare reformers, and others celebrated its program of militarized citizenship training, work education, and human and natural conservation.  One reason for the agency’s near-universal acclaim was its reliance on deep-seated impressions of masculine youth and on deeply embedded notions of citizenship and nationality.  While other New Deal relief agencies seemed to compromise longstanding civic ideals such as masculine self-sufficiency and local civic autonomy, the CCC’s program of military socialization and vocational education had clear precedents in American political thought.  Indeed, the CCC was popular in large part because it reinforced longstanding American political conventions, while assuaging popular anxieties about young, working-class men’s response to the depression.  At a time when officials were distancing the larger relief apparatus from military models of citizenship and governance that had been so effective in Roosevelt’s campaign, the CCC continued to embody the military model of US national community.  By virtue of its restriction to young American men, that model could continue to be effective in mobilizing support for the New Deal without posing a threat to the liberties and prerogatives associated with masculine adulthood in US political culture.  


Because of the CCC’s popularity and compatibility with longstanding civic ideals, representations of the agency and its central male figure, the CCC youth, were not contested in the same way that representations of emergency relief and of forgotten manhood were.  Nevertheless, tensions were present in the story of CCC youth, and we can learn much about the gender and sexual contours of New Deal hegemony from examining moments of instability in the CCC narrative.


In its most basic outlines, the story of the CCC youth began with the removal of jobless youth from broken homes, hobo jungles, and other unsavory environs and their placement in the healthful surrounds of a militarized wilderness camp.  Once enrolled, the CCC youth learned the principles of personal sacrifice and obedience at the hands of Army officers and other mature male role models in charge of the camps.  The fraternal experience of military-style camp life taught them the virtues of selflessness, group spiritedness, and respect for others, and they received “scholarship in work experience” on work projects supervised by the personnel of the Forestry Service and other technical services.  While literacy training and other more traditional educational courses were made available to enrollees by the Office of Education in their non-work hours, most popular and official stories of CCC youth focused on “the scholarship in work experience” that enrollees received on the job.  The CCC was thus a class-appropriate coming-of-age experience wherein working-class youth learned to do a hard day’s work and like it; it taught the young “army with shovels” endurance and obedience that would stand both them and their prospective employers in good stead in the private labor market.  


Representations of CCC youth as poorly educated, working-class, and destined for a life of hard manual labor competed with other narratives that depicted the CCC youth as a more broadly representative figure – not strictly working-class, but rather “the hope and the cream” of young American manhood.  Stories that assuaged class anxieties thus competed with others that accentuated the CCC youth’s role as an idealized male figure.  Situated in the midst of the nation’s magnificent natural landscape, CCC youth stood as a link to the nation’s rugged pioneer past and as the most compelling national resource that Americans needed to conserve.  In such narratives, the CCC prevented not only soil erosion but “human erosion”; young white men who entered the camps “pasty-faced” and “slack-fibered” were transformed through healthful outdoor work into veritable supermen; and a potent, racialized metaphor of US national community emerged.

Part of what explains the diversity of stories about the CCC – some emphasizing military socialization, others emphasizing its approximation of normal American civic life, still others emphasizing its sexual and racial contours – is the diversity of professionals involved in CCC camp administration.
  Labor activists, foresters, educators, and army officers all produced narratives of CCC life consistent with their respective professional priorities.  In addition, the CCC had a division of public relations that produced pamphlets and press releases, commissioned artworks and photographs, and compiled files of “success stories” and “benefit letters” submitted by CCC enrollees.  Given the popularity and symbolic centrality of the CCC in depression-era public discourse, politicians, civic leaders, and welfare reformers also made praise for the CCC a staple of public discourse.  And finally, camp newspapers produced in every camp under the supervision of the Office of Education, and Happy Days, an independent national newspaper published in Washington, D.C., extolled the virtues of CCC life and set a model emulated by other CCC storytellers.  

The story of “Tony,” an enrollee “from the slums of one of our large midwestern cities,” is an exemplary account of CCC-style Americanization.  According to the Wisconsin forester who authored Tony’s narrative, Tony entered to the CCC as a “shrimp of a kid” who could not even wield an ax.  Over the course of his enrollment, the author notes, Tony underwent a remarkable transformation.  No longer destined to follow in the footsteps of “a shiftless father who died and left a poverty-stricken mother with a family of hungry and growing kids,” Tony developed work skills and a sense of family responsibility necessary to succeed as a family provider.  He told the narrator “of his pride in being able to help ‘ma and the kids.’”  In entering the CCC, Tony also left behind a past “of bad companions, of hookey from school, petty thievery, juvenile court, [and] probation.”  He emerged from the agency an upstanding citizen whose great ambition was “to work for the very construction company he had snitched lumber and coal from a little more than a year ago.”

Not only had Tony developed a valuable work ethic and sense of family providership, but he had also “found a new life . . . close to the heart of nature” as a member of “Uncle Sam’s great army of woodsmen.”  He had blended into the fraternity of the CCC camp, forming friendships and sharing confidences with other CCC men.  As a result of hard work and healthful outdoor surroundings, Tony also emerged from the CCC camp “heavier and hard-muscled.”  Thus fortified in mind and body, he was no longer recognizable as a child of the slums. Once a civic liability, he was now an asset to family and nation. 

Not surprisingly, this story by “A Wisconsin Forestry Foreman” emphasized the CCC’s work program over other aspects of the agency.  Since the Forestry Service supervised CCC work projects, foresters tended to highlight the importance of rugged outdoor work among the many benefits of enrollment.  Likewise, educators emphasized educational work, chaplains emphasized moral uplift, and Army officers stressed the lessons in discipline, regularity, and patriotism that enrollees learned from military officers.  For their part, high-ranking CCC officials and publicists took a broader view of the agency’s national benefits.  This variety of authorial perspectives adds to the complexity of the CCC narrative, particularly when enrollees’ own prolific storytelling practices are added to the mix.  

Yet for all of their variety, most stories of CCC life bore similarities to Tony’s narrative.  As a whole, they detailed a positive process of “Americanization” that began when enrollees left behind urban vices, negative social and familial influences, and destitution to enter the healthful environs of the CCC camp.  They emphasized the self-discipline, obedience, and national pride that enrollees learned from military officers; the hard work, physical endurance, and love of nature that they learned from forestry foremen; and the wholesome friendships that they formed with their supervisors and with other CCC youth.  

Stories also dwelled on the agency’s immense physical benefits. Just as Tony became “heavier and hard-muscled,” enrollees in countless CCC stories became stronger and more physically appealing.  Their increased strength and virility, combined with self-discipline, willingness to work, and positive national outlook, made them compelling figures of national recovery throughout the New Deal years. 

Part of the satisfaction of the CCC story had to do with its responsiveness to class-based anxieties. Like Tony, the average CCC youth was represented as an urban, working-class boy from a questionable home. “In the main,” McEntee wrote, “the men who served … came from economically insecure homes.  They were drawn almost entirely from that third of the population which President Roosevelt had described as ‘ill fed, ill housed, and ill clothed.’” The Nation praised the CCC for bringing “town and city boys into the forests” where it built up “their undernourished bodies and strengthened their characters….” 
  According to one official report, “Boys from New York’s teeming East Side found themselves … in the high meadows of Glacier National Park” and “the pallid battalions of Chicago waded through the Spring thaw in Mount Hood National Forest in Oregon.”  

Confronted with “the majesty of nature,” enrollees forgot about urban vices and embraced healthful outdoor pursuits. Blazing mountain trails, fighting forest fires, and taking all-day hikes with their fellows replaced loitering on streetcorners and languishing in enforced idleness.  In the process, as one CCC forester observed, enrollees “learned about America.”  As John Dennett Guthrie wrote, they witnessed “Her vastness, her beauty, her grandeur, her nakedness,/Her raped forests and soils and wildlife and waters.”
  And, acting as good “husbands” to the feminized landscape, they “helped to build America” through reforestation, flood control, and other conservation work.
  

As a site for the construction of civic identity, the CCC invoked not only the land itself, but American men’s historical relationship to the land.  As CCC enrollees combated fires, floods, erosion, and other natural threats, they became a symbolic link to the nation’s pioneer past.  Accounts likened enrollees to wilderness adventurers like “Kit Carson, Daniel Boone, Lewis and Clark, Marquette, Sera and all the rest of that vast legion of honor…”
  From the encounter with nature, a new generation of American manhood – one that had more in common with the nation’s forebears – was being forged.  Describing CCC youth in terms that recalled earlier wilderness adventurers, one educational adviser wrote, “Tall and sun-crowned, our faces blessed by summer rains, and our weather-beaten hands evidencing tasks conquered, snows endured, we are walking into the morning.”
  Thus transformed by their encounter with nature into upstanding American citizens, enrollees could look forward to a wholesome and promising future – one removed from the negative influences of their depression-mired pasts.

Regulating “Impressionable Youth”

If recapitulating the pioneer experience helped enrollees to overcome their troubled pasts, so too did the routines of living in a carefully administered camp. Popular and official accounts highlighted the emphasis on health, sanitation, and "orderly living." In the CCC, sleeping hours, dress, and personal cleanliness were strictly regimented.  According to one report,

Regularity replaced irregularity.  Food three times a day that was generally well-prepared, of good quality, and ample quantity appeared instead of irregular meals of dubious quality and insufficient quantity.  Clothing which was adequate for work needs was provided and, in addition, neat "dress" uniforms for after work were provided.  Neatness and personal cleanliness were stressed and many thousands were acquainted with the shower bath and the toothbrush for the first time in the CCC.



The very regularity of camp life was reputed to foster a process of "Americanization."  While enrollees might come from a range of backgrounds, the common issue of uniforms, work shoes, and toilet kits, combined with the shared experience of rigorous work and leisure activities, was alleged to have an equalizing influence.  As one forester remarked, "This has been a great leveling process as well as a genuine educational force for good."  Overcoming the provincialism of individual backgrounds to find a higher, national consciousness was one features of CCC life that supporters often praised.  "[A] notable advantage that is given enrollees," a southern newspaper reported, "is a real education in Americanization which they receive by being given an opportunity of seeing other parts of the country and mingling with other people."
  

McEntee stated that if enrollees had “lived clannishly in their home communities,” they had “a new experience when they are all thrown together in the CCC.”
  Living with “199 other boys” instilled an ethic of civic accountability, requiring them to “acquire a give-and-take attitude, make concessions, govern [their] temper.”  In the process, they gave up negative behaviors learned on city streets, in flophouses, and in destitute working-class homes.  Enrollees traded habits of irregularity and idleness for the “regular hours, definite responsibilities, adequate sleep, and three square meals a day” of the CCC camp. 
 

They also left behind negative maternal influences.  According to McEntee, those “who had been ‘mama’s boys’ quickly found that the 199 other boys in a camp would not defer to them or coddle them as a mother used to do.”
  One enrollee who described himself as “Just a kid whose mother would not push him out into the world to fight for himself” learned to be selfless and courageous in the CCC.
  CCC stories that denigrated maternal influence drew on the woman-blaming impulses of the depression.  They also invoked a longer-standing disregard for women’s civic roles.  Genevieve Lloyd notes that according to the martial ideal of citizenship, “Femininity is what has to be transcended in order to become a citizen.”
  Particularly at a time when widespread joblessness seemed to imperil American fatherhood, CCC stories stressed masculine youth’s protection from mothers’ corrupting influence.
  

In removing youth from their homes, the CCC also implicitly criticized the broader effects of government relief on American family life.  In particular, it criticized fathers who failed to provide adequately for their families and succumbed to welfare dependency.  One Missouri relief administrator characterized enrollees' parents as "careless and indifferent,"
 while another stated, "These boys are all of humble parentage and the environment at home may not be such that they would profit by precept or example in their daily lives."
  An Illinois relief administrator told the story of one youth "who had never had a job of any kind.  The family was a chronic welfare case.  The father was very shiftless."
  

If relief-dependent parents were not competent to socialize masculine youth, then who was?  Certainly not the hoboes, tramps, and other “degenerates” whom idle youth encountered when they ventured beyond the working-class home.  How, then, was the problem of furnishing idle youth with reliable role models to be solved?  

Many accounts of CCC life stressed the role of military officers in reshaping the character and outlook of idle youth.  “No group of men understands youth so well or holds it in greater affection than does the commissioned personnel of the Army,” declared Secretary of War George H. Dern.  He continued, “[T]he understanding leadership of the Army has lifted the head, quickened the pace, given assurance to the approach of practically every member of the Corps.”  A CCC educational adviser agreed, stating that Army officers “have done more to strengthen the good character of the men in our camp than anything else . . ." They did this through "[p]roper discipline, discouragement of bad habits, and the examples set the enrollees . . ."
   According to McEntee, the Commanding Officer’s significance was inestimable; he stated, “the whole camp revolved around the C.O.."
  

The Army was an all-male society characterized by intense and unequal relationships between younger and older men.  Yet its privileged place in U.S. civic culture seemed to exempt it from the problems of intergenerational male intimacy that attached to other all-male groupings in the depression.  Army supervision of camps ensured that while military discipline would be absent, proper homosociality would be maintained.  For as Fechner observed, strict observance of rank and age segregation was “peculiarly a feature which experienced Army personnel is qualified by long experience to supervise."
  

Accounts of CCC militarism accentuated positive intergenerational relations between officers and enrollees.  Yet such accounts also addressed widespread public ambivalence toward “wild boys” and delinquent youth. Like the more explicitly militarized “concentration camps” that Senator Couzens had proposed, CCC militarism punished idle youth’s transgressions by subjecting enrollees to rigorous physical and mental discipline.  Observance of military hierarchy and ritual was important to this process.  As one high-ranking official described in 1942, while there was “no drilling, no saluting, no squads east and west,” military rituals were important to the CCC.  As Guthrie poetically described, “There were Reveille and Mess Call and Taps,/ And the Flag went up, all over America….” 
  Enrollees followed a fast-paced routine punctuated by military rituals.  Every aspect of their lives was carried out under the watchful eye of military officers and other supervisory personnel.  


Accounts of CCC militarism stressed the self-sacrifice and cooperation required of enrollees.  Stories emphasized the lessons in endurance that CCC enrollees learned on the job and in the performance of camp duties. While CCC work projects were not subject to military supervision, widely circulating images of CCC youth, laboring in unison with their peers, suggested youth’s containment within military bounds. [See Figure 2.]          

Military supervision also ensured that enrollees would engage in wholesome leisure pursuits.  Criminality and illicit sexuality, which had been central to accounts of homeless and delinquent youth, were almost entirely absent from narratives of CCC life.  Careful guidance, positive role modeling, and strict supervision by military officers helped to contain the threat of subversive homosociality. As in the U.S. military, the CCC enforced heteronormativity by subjecting nonconforming individuals to emasculating 
	taunts.  Young men who failed to conform to the model of masculinity privileged in the CCC were called “gold brickers” and “pansies.” According to camp newspapers, effeminate enrollees quickly realized that they had no place in the agency and “went over the hill.”  Only “men who could take it” remained in the CCC for any length of time.  The expression, “We can take it,” was a nationally approved CCC motto throughout its years of operation.

          Overall, jobless youth who entered into the military context of the CCC camp were forced to undergo a physical and mental transformation.  They learned lessons of  
	[image: image1.jpg]



Figure 2: Harry Rossell, “Spirit of CCC,” 1938.


obedience and endurance.  From their origins as a national threat, they became a national resource conceived in military terms.  Journalists, civic leaders, and a range of professionals associated with the camps praised the agency for transforming what had been a menacing “army of boys on the loose” into a young “army with shovels,” sometimes called “Roosevelt’s tree army” or “Roosevelt’s Green Guard.”

Some accounts of CCC militarism were taken to extremes. Assistant Secretary of War Henry Woodring stirred up trouble in March 1934 when he characterized the CCC as “a dress rehearsal of the Army’s ability to intervene, under Constitutional authority, in combating the Depression.” Woodring positioned enrollees within a broader network of “economic storm troops that could support the government’s efforts to smash the depression.” 
  In another controversial account, Major General Johnson Hagood of the Eighth Corps Army described the CCC group as "[m]en that can take care of themselves in the woods, hands hardened to the pick and shovel, feet hardened to the road, nerves and muscles that respond to the word of command . . ."
  As this account suggests, the CCC youth was at once physically strong -- an exemplar of powerful, working-class manhood -- and carefully contained, occupied with the physically taxing responsibilities of CCC life. 

Such accounts elicited protests, particularly from labor groups that questioned the regimentation and antidemocratic implications of the CCC.
  They also provoked the anger of CCC publicists like Guy D. McKinney, who lamented that neither he nor other New Deal officials could censor the statements of military officers like Woodring and Hagood.

Yet the same officials who lamented extreme representations of CCC militarism subtly accentuated the military accents of CCC youth.  Officials like Early and McEntee emphasized the benefits of military guidance, regularity, and discipline for idle unemployed youth.  Sometimes, a high-ranking CCC official would even suggest the possibility of incorporating military exercises into the CCC, as Robert Fechner did in 1939. 
CCC officials were careful to keep their representations of CCC militarism within carefully defined limits.  Subtly portrayed, CCC militarism kept the potent national kinship metaphor of military fraternity alive, whereas too much emphasis on the agency’s military accents might have made the New Deal administration seem power-hungry and antidemocratic.

Not all accounts of CCC militarism focused on its punitive accents.  Participation in the CCC was also represented as a privilege that distinguished CCC youth from other groups within the polity.  CCC officials and other enthusiasts declared that the CCC youth had a part in a noble, manly cause.  Having learned the martial virtues of discipline and hardihood, he emerged from his term of enrollment a stronger and a better man.  

Participation in the military fraternity of the CCC also reinforced an ethic of national community.  In terms that suggest something important about the nature of citizenship training in the camps, McEntee describes the ritual of “Retreat,” during which “the men show respect for the flag when it is lowered.”  He writes, 

They like it...  It seems to symbolize unity among them.  During the moments while they stand at attention, they know that they are more than individuals; they are a part of that camp, they are a part of a big organization working to preserve the health and wealth of America; they are citizens of the United States.

In numerous accounts of camp life, military rituals impressed upon enrollees that they were more than individuals – that they were members of an organization that embodied national community.  As one enrollee explained  "I have learned the value of ... brotherhood.  I know that I am not individually important but am only one of millions and that success is nothing much except collectively speaking ..."  For this essayist, the fraternal bonds formed through service in the CCC translated into a deep love of country.  He added, "I have become more patriotic than I ever dreamed I could be and have confidence in the future America. . . I have been made to feel the value of comradeship and, somehow, I feel lately that I am a definite part of society, that I am a part of America, with my part to be done."
  

Indeed, enrollees experienced a sense of belonging in the CCC that was a powerful corrective to the rootlessness of wandering youth, but that was also a mark of honor in its own right.  By virtue of its military accents, the CCC elevated enrollees to a new, exclusive realm of citizenship and made them into privileged symbols of national unity.

Participation in the CCC distinguished them as more virtuous, more manly, and more patriotic than their civilian counterparts.  In the narrative of distinguished military service and privileged fraternal membership, the class accents of the enrollee group fell away.  In such narratives, youth enrolled in the CCC were less often depicted as idle, working-class delinquents and were instead represented as exemplary American boys – as the “hope” and the “cream” of America.  

As in more punitive accounts, the work activities of youth were imbued with military accents, this time emphasizing enrollees’ glory and sacrifice.  Representations of CCC youth who battled forest fires offered particularly compelling versions of the youthful soldier ideal.  Guthrie writes, 

The CCC came in long truck caravans,

With shovels, axes, back and gas pumps,

Blankets, first-aids, chuck,

With ready arms and legs and backs. 

They fought on a thousand fire fronts.

In a similar account, an enrollee described, “Heroes of the night… to the rescue… while the populace sleeps…. Silhouette of trucks with denim-clad men against looming timber ahead… symbolic of the Nation’s youth.”
  And a California camp resident wrote, 


I’ve thrilled to the wonderful courage and valor of these kids as they battled against forest fires and have reveled in this young American manhood that never winced even in the midst of a raging inferno, but carried on without complaint, followed orders without hesitancy, and exhibited a bravery that even the most highly-rated shock troops might well envy.

One important source for such positive accounts of CCC militarism was the newspaper Happy Days, whose editors had previously contributed to the Stars and Stripes during World War I.
  But officials also promoted the martial idealism of the CCC, issuing letters of commendation and merit to young enrollees who demonstrated unusual heroism or sacrifice.

Thus while some accounts of CCC militarism described a threat contained and others described a more ideal, fraternal model of citizenship embodied, the military framework of the CCC also licensed more positive accounts of homosociality.  Whereas the subversive homosociality of the transient community had been among its most alarming characteristics, the carefully ordered military-style fraternity of the CCC posed a reassuring and appealing alternative.  Accounts of CCC life were often effusive in their descriptions of male bonding that took place in the camps.  Both relationships between peers and between enrollees and officers were described in terms that could only be characterized as passionate.  

One source for such stories was an essay contest on “What the CCC has done for me,” sponsored by the agency’s public relations division in 1933.  In a prize-winning essay, enrollee Allen Cook presents a very sentimental portrait of his CCC experience.  He begins by describing how, at a moment when he is pondering his past as a “boy who wearily tramped the streets,” he is discovered by his commanding officer: 
.


"Mooning?" A pleasant voice breaks in upon the sad retrospect.  I look up and behold the smiling face of my beloved captain. 


"N--no, sir," I stammer, wiping the back of my hand across the eyes that I know are suspiciously moist.  "I--I'm just thinking--how good and how wonderful this all is," sweeping out my hand to include the camp, the hills, the trees, the stars, the flowers. "After some things this is like--Heaven."
Cook continues, 


And it is, too.  I know the heavenly exhilaration that comes from good clothes, good food, and clean hard muscle; from dawn on the hills and a flaming sunset. I know the divine serenity of soul that comes from a quiet well-ordered life; from the silence of night, the whisper of wind, and the perfume of dew-drenched flowers.


Peace?  Ah, I have found it at last.  And happiness-- ....[i]t's here, right here. . . .

Cook’s apparent love for his captain and his description of “the heavenly exhilaration that comes from … clean hard muscle” was sufficiently compelling that CCC publicists arranged for its publication in American Forests.
  Other accounts that gave a more general impression of the fraternal camaraderie of the CCC camps.  The CCC “gave me the opportunity to make friendships that will live forever,” enrollee Robert Miller wrote.  He elaborated,

Days of work in the woods, nights around the fire in the barracks, a trick played on an innocent chap, an all day hike with some of my friends, a fishing trip with one of my pals, the rush for the mess hall when the gong sounds, all of these thoughts are dear to me…

Suggesting the deep emotional bond that many in the CCC shared, former enrollee Keith Hufford wrote, 

And now, I often become homesick for the noise and clamor of the mess hall were 150 ravenous boys troop in three times a day, the twang of guitars as a soft-voiced enrollee sings a plaintive mountain melody on the steps of the barrack in the soft, summer twilight, the smell of clean steaming bodies and the stinging crack of a turkish towel in the bathhouse after the day's work is done. All of these things, and many more, I long for, but I must make way for some other young fellow….

Hufford’s description of “clean steaming bodies and the stinging crack of a turkish towel,” like Cook’s reference to his “beloved captain” and the “heavenly feel of … clean, hard muscle,” were not explicitly sexualized.  Nevertheless, within their depression context, such narratives played on the public preoccupation with the sexuality of masculine youth. CCC publicists’ enthusiasm for such stories suggests that they were interested not in dispelling improper homosociality, but in harnessing its power to the nation-building project of the New Deal state.  


Moreover, other authors seemed deliberate in queering the CCC narrative.  Ray Hoyt, the editor of Happy Days, generally accentuated the wholesome homosociality of camp life in his paper and in a booklet titled We Can Take It: A Short Story of the CCC.  In both texts, Hoyt describes plenty of conventionally masculine activities such as baseball, wrestling, and playing pool in the camp canteen.  But he also highlights more transgressive moments, as when participants in CCC theatricals masqueraded as women.  “Camps are taking drama seriously,” he wrote.  He added that while the actors usually choose “plays which have a minimum of female characters,” they do take over “the female . . . parts when necessary.”
  Hoyt’s description of CCC dance classes is similarly provocative.  Noting that CCC camps sometimes held dances to which girls from nearby communities were invited, he stated,  

Many of the men had to learn the art of dancing after getting to camp.  Afternoon classes in dancing frequently are held by the men, and it is common to see one man instructing another in the steps of a waltz in the barracks, their heavy Army shoes notwithstanding.”

Whether the subject was the emotional bond formed between a callow enrollee and his "beloved captain,"
 or an account of recreational activities like swimming or acting,
 representations of camp life described the intimacy of male bonding in rich detail.  Visual imagery within the C.C.C. likewise emphasized the fraternal dimension of camp life.  While images showing physical contact between two enrollees were generally absent, physical gestures of friendship and horseplay between three or more enrollees commonly appeared.  [See Figures 3 and 4]           

Far from undermining the national objectives of the CCC, such male bonding took place within properly militarized bounds and so contributed to their success.  CCC enrollees were, after all, men who could "take it"; in popular rhetoric, they were contrasted with the "pansies" and "cream puffs" who could not.  The exemplary enrollee was both morally and physically irreproachable.  "You can build a new state out of men like these," remarked one journalist.   He declared, "They are the Green Guard of the Roosevelt Revolution."
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Figure 3: Enrollees singing in Hoyt, We Can Take It.  
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Figure 4: “Fight Night” in Hoyt. 


Embodied Citizenship: The CCC Youth’s Physical Appeal

Just as accounts of CCC life dwelled on the pleasurable homosociality that flourished in the camps, they also dwelled on the physically appealing figure of the “loosely-clad forestry worker.”  The appeal of the CCC enrollee was significantly aesthetic.  Official publicists and other agency supporters relied on complex processes of gender representation to fashion a very appealing image of CCC youth.  The figure they arrived at had significant national characteristics: not only was he intensely, appealingly masculine, but he also bore the appropriate markers of class and race.  He was the object of widespread fascination and perpetual comment.  By examining the nature of that commentary, we learn much about U.S. nationalist politics of the depression years.


According to media accounts, after six months or a year of service, the CCC enrollee underwent a transformation that was at once physical, mental, and spiritual.  Mentally, the CCC enrollee had learned the value of "a good day's work well done."  From one who was in danger of becoming "a permanently pauperized loafer or worse," he had become a productive citizen.  Spiritually, the enrollee had learned the value of self-discipline, cooperative effort, and national service.  From one who "had acquired . . . a perpetual defiant grouch against the whole world," he found new hope in the fraternity of camp life and embraced a fervent patriotism. 


But even more than mental or spiritual improvements, it was the physical regeneration of masculine youth that functioned as a metaphor for national recovery.  Claims of CCC success invariably emphasized the physical transformation of youth.  One CCC enthusiast described the transformation wrought by CCC service as follows:  "Into the camps," he began, "the relief organizations . . . fed . . . hordes of pasty-faced, slack-fibered youngsters . . . Out of the camps came at least 200,000 sun-tanned, clear-eyed young men . . ."
  Another CCC enthusiast gave a similar account.  He remarked, "There was certainly a great contrast between the thin, white, anemic-looking faces of last spring and the brown and bronzed faces and bulging muscles of late summer."
 


Success was routinely measured in pounds gained and inches grown.  In the fall of 1933, administrators proudly reported that the average weight gain for the first six-month term had exceeded ten pounds.  Camp administrators kept careful records on each enrollee's weight and height, and enrollees self-consciously identified themselves in these terms as well.  In a personal letter to Director Fechner requesting an extension of his service, one enrollee seemed defensive that his in-service weight gain had been below average.  While he had gained fewer than five pounds, he anxiously explained, he had benefited from the CCC in many other ways.
  Popular accounts of CCC life dwelled on enrollees' lusty appetites and on the bountiful, heavy meals that enrollees consumed between the hours of rugged outdoor work. [See Figure 5.]   If the rest of America could 

	be said to be "pasty-faced" and "slack-fibered," such criticisms could no longer be applied to the typical CCC enrollee.  Instead, "[T]he boys developed the muscles and chests of football players.  They began to take pride in their bodies. They became as brown as Indians."

          In a typical account, one military officer observed, “Pale skins are bronzed; chests deepen; shoulders long sagged with the burden of idleness straighten; muscles once again become firm; bodily vigor and strength increase.”
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Figure 5:  Cover of CCC pamphlet


          Ray Hoyt, editor of Happy Days, described the physical regeneration that enrollees underwent as a result of hard outdoor work: “They soon bared their backs to the sun and worked without shirts. Many of them wore nothing but shoes, socks, and G.I. ‘shorts.’ Bodies gradually became tanned, and the muscles tough….”
  In terms that join the enrollee’s physical regeneration not only to his natural surroundings, but also to his endurance of hard, outdoor work, Guthrie described,

The boys went to work, 

Stripped to the waist, soon became 

Brown-armed, brown-shouldered, chests, backs, and legs –

Like Indians, modern American Redmen.

The boys set the stripped style,

CCC boys-stripped-to-the waist-style, all over America.

Best way to work, clean, healthy, --

All in CCC camps.

As Guthrie’s account suggests, the “CCC boy-stripped-to-the-waist” was a popular icon of the New Deal.  Feature articles in magazines typically contained photographs of half-clothed enrollees engaged in rugged outdoor work, and government recruitment pamphlets deployed such images as well.   Recognizing the appeal of the “loosely-clad forestry worker,” top CCC officials commissioned WPA artists to immortalize the figure in 1935.  Official publicity pamphlets featured photographs and drawings of young CCC men stripped to the waist and hard at work.  Such images also graced the covers of popular books like Hoyt’s “We Can Take It” and Guthrie’s Saga of the CCC. [See Figures 6-8.]  

The bodily accomplishments of the CCC were a matter not only of personal but of national pride.  "Sun-tanned and clear-eyed," with "brown and bronzed faces and bulging muscles," the CCC enrollee was a nationally appealing figure.  As the decade wore on and enrollments began to drop off, CCC publicists increasingly cast their appeal to 17 and 18 year-old males, mimicking Charles Atlas-style advertising techniques by 

emphasizing the agency’s value in building a strong, manly physique.


Careful attention to the agency's final report, written by Director McEntee in 1942, reveals much of what was at stake in the physical program of the CCC.  McEntee partly intended the report to convince readers that the CCC would contribute vitally to the national welfare, were it to be re-established at the end of the war.  He minimized the relief functions of the CCC, which tied it too firmly to the depression, emphasizing instead its successes in education and physical training.  Like many other CCC enthusiasts, McEntee bemoaned the "scrawny, underweight" condition that most enrollees manifested upon entering the CCC.  He praised the CCC's record in "building up" enrollees, drawing a link between enrollees' physical health and their mental and 
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Figure 6: Cover Detail, Woodsmanship in the CCC (1938)
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      Figure 7:  CCC Monument.
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Figure 8: Shirtless CCC enrollees photographed with crosscut saw.


psychological capacities.

"That a man should weigh 130 pounds or 150 pounds, so far as sheer poundage is concerned, is not particularly important," he stated.  "But," he added, "the all-around physical, mental, and psychical differences which . . . are tangibly exemplified by those twenty pounds . . . are important to the individual, to the community, and to the Nation."   In terms that implied effeminacy and "dangerous character-degeneration," he described the underweight youth:

Far too often, the 130 pound youngster (or the 100 pounder) who came into the CCC was already suffering from or was an easy prey to an amazing variety of physical ills, ranging all the way from tuberculosis to nervous exhaustion.  Thousands of these "light-weights" did possess well-developed or incipient ailments which -- within a few months to a few years -- would have produced total permanent disability or death for many.


The potential economic productivity, the potential capacity for citizenship, and the potential usefulness as parents of these under-weights was swiftly degenerating prior to their entrance into the CCC. Accompanying this physical degeneration was the more subtle and more dangerous character-degeneration of these same men.


McEntee's account raised the specter of a nation of "light-weights" -- men who, like the “wild boys” of early depression popular narratives, were physically damaged, politically and economically useless, and sexually deviant, incapable of fathering the children on whose shoulders the nation's future would rest.  He argued that "this country cannot afford to allow young people to grow up underweight and with correctable defects when a few months in an outdoor camp like the CCC can build [them] up."  Having presented a bleak portrait of youthful degeneration, he went on to describe the positive effects of the CCC:

Flat chests assumed more normal contours.  Droopy shoulders acquired a manlike square set.  Dull eyes and pasty complexions took on a new brightness and sparkle.  Flabby arms, legs, and torsos built up an armour of tough muscles -- usually overlaid with deeply tanned young human hides.


While McEntee went on to state that "a mighty physique was never considered to be an end in itself" but was only "a very firm foundation for a great deal of other human development," his own account of CCC accomplishments dwelled primarily on the physical.  Legs and torsos, strong bones, firm muscles, and "deeply-tanned human hides" -- these were the most compelling images McEntee could find to prove that the CCC deserved a lasting place in postwar America.  McEntee also claimed that the CCC had made vital contributions to national defense.  The young man who served in the CCC, he contended, was "better soldier material" than the man who did not.  Among other things, he argued, CCC "graduates" were immune to epidemic diseases like meningitis which struck individuals who lacked prior experience living in large groups of men.


Indeed, as McEntee's final report suggests, the CCC enrollee was stronger, healthier, and more resilient than other young men.  He was "the cream" and "the hope" of America, and he represented "a finer and better type of citizen."
  His economic productivity and his usefulness as a parent were assured. 


While administrators claimed to transform the "lightweight" and "slack-fibered" into exemplary male citizens, they also insisted that requirements for entry into the CCC were highly selective.   An early administrative bulletin declared, "[T]he undertaking is one of the most significant experiments ever entered upon by the American government.  Only the best men available are wanted."
  To qualify as "best men," potential participants had to be "young men of character -- men who are clean-cut, purposeful, and ambitious."
   All of these were traits that, like the capacity to "bronze" in the sun, were typically associated with whiteness.  In visual terms, the loosely clad forestry worker might become "brown as an Indian" through rugged outdoor labor, but he was invariably white to begin with. 


This is evident in the photographic record maintained by CCC officials throughout the agency's tenure.  By 1940, thousands of photographic portraits of enrollees had been collected in official files.  Yet while many thousands of African Americans had participated in the CCC, an official noted that, "on checking up, I find that we have less than a dozen photos showing negro enrollees at work."
   Additionally, African-American enrollees received almost no coverage in the press, and they escape mention in every single one of the Director's ten annual reports.  Native-American and Mexican-American enrollees were also largely excluded from official and popular imagery.  Like African Americans, they escaped notice by the artists and photographers who preferred to "immortalize" young, white "loosely-clad forestry workers."   Far from exemplifying the model of young, masculine citizenship so frequently celebrated in CCC accounts, their place within the organization, while officially sanctioned, threatened to undermine both that model of citizenship and the concept of nationality it supported.
 

The Exclusiveness of the CCC Brotherhood

According to an early administrative bulletin, the CCC was “a national project.”  “In accordance with the spirit of American government and American ideals of fair play,” the bulletin continued, “there will be no discrimination on account of race, creed, color, or politics.”
 Reflected in this statement is a tension that was central to the constitution of the CCC, and to its idealized imagery of youthful manhood.  The CCC was a national project, and as such it was rhetorically bound to principles of "fair play" and non-discrimination.  Individuals of all races, creeds, colors, and politics were officially admitted to the CCC.  Moreover, the CCC reported that its camps were "small democracies in action," based on principles of fraternity and equality, where enrollees underwent "a leveling process" and came to exemplify "a finer, better type of citizen." 



With regard to race, practice deviated significantly from policy, as the experience of African-American enrollees suggests.  Consistent with the rhetoric of democracy and fair play, the CCC adopted an official policy of enrolling African Americans in direct proportion to their percentage in the general population.  This objective, however, was never achieved.  Local selection boards, particularly in the South, discriminated against African Americans, and officials claimed that African-American enrollees were difficult to place.  As Fechner explained, many communities resisted the establishment of all-black camps in their vicinities.  A Southerner himself, Fechner wholeheartedly embraced racial segregation, and he supported the Army's discriminatory policies.  When Fechner visited a racially mixed CCC camp in the West, he was so deeply concerned that upon his return to Washington, he "issued mandatory instructions that no considerable number of negro enrollees should be placed in white companies."  Where limited racial mixture was unavoidable, Fechner stipulated that "the small group of negroes would be assigned to kitchen police or similar camp duties."  To ensure that Southern African Americans would not find their way into predominantly white, northern camps, Fechner further instructed that "no negroes should be sent out of their own Corps area."
  Other CCC administrators were racist as well.  Southern African Americans were under the authority of General George Van Horn Mosley, commander of the Army's Fourth Corps Division.  According to historian George Rawick, Mosley "insisted that Negroes were inferiors both socially and biologically and he treated them accordingly."
  In justifying the broader practice of racial discrimination in the CCC, Fechner remarked, "It is unfortunate that racial feeling prevails in this country but we have not yet reached that state of perfection where it can be totally avoided."


Fechner's claim that CCC racism merely reflected the imperfection of the larger society does not adequately explain the coexistence of racism and nationalism within the CCC.  The CCC was a national project.  As such, it was rhetorically committed to a policy of inclusion.  But because the CCC, as a national project, also served to model a particular vision of citizenship and national community -- one that defined equality in terms of sameness and national community in terms of brotherhood -- it was also committed to a practice of racial exclusion. 


The CCC presented a reassuring model of democracy.  It deployed the resource of white, masculine youth to demonstrate that neither democratic government and nor active citizenship had been outmoded by technological advancement, fascism, or "rampant individualism."  Neither had demographic changes, such as flourishing ethnic communities and diminishing white birthrates, compromised traditional, racialized conceptions of manhood and nationhood. 


When enrollees entered the "model communities" of the CCC to partake of "democracy in action," they entered a society characterized by homogeneity.  The CCC was purported to strip America's unemployed youth down to their "essential similarity."  Out of that similarity would come mutual understanding, group loyalty, and collective commitments that no other institution of American social life could provide. 


In the rhetoric of the CCC, perfect equality, in the sense of mutual respect for rights and privileges, came from recognition that one was neither better nor worse than -- that one was essentially the same as -- the "199 other fellows in camp."
  Incoming enrollees were advised that their peers in the CCC "would not coddle them as a mother used to do."  Indeed, such true equality could not coexist with gender difference.  The absence of women from the CCC freed enrollees from the weighty gender conflicts of the depression decade, thus enabling their otherwise embattled masculinity to flourish. 


Women’s absence from the camps might have prompted fears of sexual perversion in the CCC, but it did not.  Certainly, accounts of other all-male domains, such as prisons, flophouses, and even the Federal Transient Program, raised the specter of improper homosociality in the 1930s.  What made the CCC different?


Clearly, CCC storytellers did not eliminate same-sex attaction from their narratives.  Erotically charged images of “loosely-clad forestry workers,” together with romantic accounts of male friendships, were central to representations of CCC life. Far from generating alarm, such representations generated vast approval.  How might we account for this?


In their various approaches to anti-homosexual discourse in the early twentieth century, George Chauncey, Jennifer Terry, and Nayan Shah all suggest that increasing intolerance of homosexuality was only partly about sex. At a time when ethnic, racial, and class categories were in flux, anti-homosexual discourse also reflected fears of interracial and interclass contact.  As white, native-born elites grappled with the implications of declining white birthrates and expanding ethnic populations, the sexuality of hoboes, seamen, and other unattached working-class men came to stand for a broader crisis of national sexual incontinence with dire class and racial consequences. 


As Chauncey observes, a working-class bachelor subculture – heterogeneous, nonprocreative, and potentially anticapitalist – flourished at the start of the depression.  It was the idle youth’s exposure to that illicit, all-male subculture that generated public alarm over the fate of the “army of boys on the loose.”  If we understand that objections to the bachelor subculture were partly about its subversion of class and racial divisions, then the agency’s insistence on fashioning a racially white and compliantly working-class group of enrollees is understandable.


Still, the CCC youth was not only an exemplar of patriotic, working-class manhood; he was also charged with homoerotic potential.  Perhaps once racial and class impurities had been removed from the homosocial group, its erotic possibilities became less threatening.  


But the homoeroticism of CCC representations was not just less dangerous; it was positively pleasurable.  Once again, Foucault’s formulation of “spirals of pleasure and power” is pertinent here. At a time of national uncertainty, the enrollee's virile, white masculinity stood as a metaphor for strong, decisive nationhood.  His appealing white body encouraged the identification of national community with racial community.  As an object of sexual fantasy, it provided the ground on which a power-differentiated conception of nationhood could emerge.

Conclusion


In his final report, McEntee described the CCC as a "great white chain of camps." He also called it a “strange new army – different from anything the world had seen – an army with shovels.”
 In doing so, he drew a link between the nation's most vital human resource -- its white, masculine youth -- and its most inspiring physical resources -- its plains, mountains, streams, and lakes.  In New Deal rhetoric, both the nation's physical and its human resources became metaphors for national crisis.  Both had been sickened by the immense growth of urban communities, with their problems of congestion, poverty, and crime.  Under the nation-saving rhetoric of the New Deal, the conservation of both human and physical resources became a potent metaphor for national recovery.   Roosevelt's invocations of "America, the beautiful" restored to former greatness by the CCC's "loosely clad foresters" adds a new dimension to how we might think about the nationalist accents of the CCC.   "Love of country" -- of the actual physical space a people occupies -- is a typical expression of national community.  Through descriptions of needy masculine youth, restored to vigor as improvers of the nation's wilderness, the CCC combined two nationally potent symbols within one successful agency.  

 
A great deal of the CCC's popularity derived from its success in alleviating anxiety about improperly sexualized masculine youth.  In a climate of intense economic and gender insecurity, the CCC intervened to safeguard masculine youth against the potentially dire effects of prolonged social dislocation.  It removed impressionable youth from "the distress of the family circle and the perils of the streetcorner" to the rugged, healthful surrounds of the Army-supervised work camp.  There, in an environment of carefully-monitored, partially militarized fraternal living, enrollees learned habits of discipline and regularity; they partook of "democracy in action"; and they internalized the social values of mutualism, cooperation, and compromise that membership in a fraternal community was uniquely suited to provide.  The militarized, fraternal accents of camp life were credited with instilling both patriotism and mature, masculine virtues in youthful enrollees.  Participants were taught pride in masculine self-reliance and pride in country; both kinds of pride were seen in enrollees' capacity to make personal adjustments to depression conditions rather than turning to "radical panaceas" or succumbing to chronic dependency.  Enrollees who successfully completed their terms of service, official CCC rhetoric contended, were men who could "take it"; neither paupers nor "pansies," they represented a recuperated masculinity which many viewed as a potent metaphor for national recovery in the Depression years.


Indeed, at a time when military metaphors were constantly being used to describe America's assault on the Depression, unemployed masculine youth proved to be an invaluable symbolic resource.  No other group was so precisely suited to representation in military terms.  From "an army of boys on the loose" which many feared would wage war on the conventions of settled society, unemployed youth were transformed into the much-admired "forest expeditionary force," exemplifying "a new order of service to the nation."  In this way, a group that had symbolized social crisis was deployed as evidence of the palliative effects of the New Deal. 


For the bulk of Americans who praised the CCC, few things were as reassuring as the image of rejuvenated young men "knuckling down to hard work and liking it," far removed from the tantalizing social vices that had provoked widespread alarm in the early Depression years.  This image of the hard-working enrollee reveals ambivalence about masculine youth that was crucial to the CCC's popularity.  Praised as an exemplar of national service on the one hand, the CCC enrollee was also a threat that needed to be contained.  An inmate in a sort of "concentration camp," his service had punitive implications; firm military guidance was deemed necessary to restore him to productive membership in society.


The CCC was an immensely popular New Deal program, and the rehabilitated CCC enrollee was an intensely pleasurable symbol of national recovery.  The relationship between particular representations of masculine youth and much larger claims about national recovery merits close attention, for it reveals the extent to which political and specifically national problems are frequently worked out on the terrains of gender and sexuality.  As the next chapter on Depression womanhood reveals, the intersection of gender and politics in the 1930s also resulted in official and popular practices of woman-blaming, wherein wage-earning women were accused of stealing men's jobs, and non-wage-earning women were criticized for being punishingly frigid toward unemployed husbands.  Represented as a threat to the stabilizing institutions of family, work, and community, as one who might wrongfully take job opportunities away from mature, breadwinning men, the fallen woman joined the impressionable youth as a figure of gender anxiety.  


I began this chapter with images of “wild boys” riding the rails, risking injury when hopping on or off a moving freight train, but courting even greater disaster in their encounters with “degenerate” hoboes and tramps.   In closing, I return to the images of wild boys and trains.  Fears of homosexual perversion, closely tied to criminality, class subversion, and racial commingling in popular accounts, reflected the uneasy coexistence of competing systems of sexual classification in the tumultuous Depression years.  


The CCC removed “wild boys” from the freight yards and other troubling locales and subjected them to a rigorous mental and physical transformation within the space of the wilderness camp.  Thus purified, the CCC youth became a potent symbol of national community. Erotically charged descriptions of their “loosely-clad” bodies, working in unison to protect a feminized national landscape, along with romantic accounts of intense male friendships, breathed new life into what is sometimes called the “passionate brotherhood” and “deep, horizontal comradeship” of military fraternity.
  Thus distilled, the racially pure, class-specific body of CCC youth had all the force of a powerful locomotive.  Fueled by “perpetual spirals of pleasure and power,” that engine did much to advance the nation-building project of the New Deal state.

� As the 1933 release of Wild Boys reflects, Hollywood gauged popular interest in transient youth sufficient to justify a feature-length film.  In addition to Wild Boys, other depression-era films dramatized the plight of unemployed youth, and transient boys appeared in numerous newsreels. See Gillian Klein, “Wellman’s Wild Boys of the Road: The Rhetoric of a Depression Movie,” Velvet Light Trap 15(1975) and Giuliana Muscio, Hollywood’s New Deal (Philadelphia: Temple University Press, 1996), 99-100.


� Nelson Algren, Somebody in Boots (New York : Berkley Publishing Corporation, 1935), 77.


� “5,000 Boys Found Adrift in the City,” New York Times (November 13, 1932), 1.


� “’Wandering Youth’ Menace is Described by Atlantan,” The Atlanta Constitution (January 26, 1933), 5. The article quotes Major Arthur Fynn in testimony before Senate Committee.


� Gardner Bradford, “Ten Thousand Homeless Waifs,” Los Angeles Times (April 9, 1933), 4. Interview with Judge Samuel Blake of the Juvenile Court. Most troubling to Judge Blake, was that “on the road, there is no segregation of the older, hardened hobo and vagrant from the youthful, wandering waif.”


� George Chauncey, Gender, Urban Culture, and the Making of the Gay Male World, 1890-1940 (New York: Basic Books, 1995), 8-9, 13-14.


� Jennifer Terry, An American Obsession: Science, Medicine, and Homosexuality in Modern Society (Chicago: University of Chicago Press, 1999), 189, 75.  Terry attributes that hostility, in part, to authorities’ perception that same-sex intimacy entailed “people of various ethnicities, nationalities, and social classes mingling together.” Same-sex liaisons thus subverted not only sexual and gender binaries, but differentials of race, class, and age as well.


� Michel Foucault, History of Sexuality (New York: Pantheon Books, 1978), 48, 45.


�S. 5363, 72nd Congress.  A similar piece of legislation, S. 5121, was proposed by Senator Cutting.  


�John A. Salmond, The Civilian Conservation Corps, 1933-1942:  A New Deal Case Study (Durham, N.C.:  Duke University Press, 1967), 9.  Salmond discusses the Couzens proposal briefly.


�As one CCC administrator would later state, "The position was taken that the program would tend to drain the pools of unemployed transients, then wandering about the country in search of work." In this way, "unhealthy recreational pursuits" would be replaced by "organized recreational programs, life in the outdoors and days crowded with work, training, and other constructive activities. (James M. McEntee, Federal Security Administration, Final Report of the Director of the CCC, April, 1933 through June 30, 1942 (Washington, D.C.:  U.S. Government Printing Office, 1943). Actually, transients were ineligible for CCC employment for much of the agency's tenure.  Selection requirements stipulated that eligible youth must be drawn from families on local relief roles, whereas transients tended to be unattached from family groups and ineligible for local relief. These stipulations did not stop administrators and the media from claiming that the CCC had vastly improved the transient situation.  On the other hand, a group that was eligible for CCC employment was urban youth.  Initial CCC selectees were drawn from 17 large cities, and throughout its years of operation, the CCC sought particularly to combat the vices of the city with healthful, outdoor pursuits.


�Actually, Roosevelt's original legislative proposal for emergency conservation work did not stipulate that enrollment would be limited to unemployed youth.  His proposal would have included able-bodied unemployed men of different ages, but it was modified as a result of hearings before a joint committee of the Senate and House.  (See Joint Hearings before the Committee on Education and Labor, U.S. Senate, and the Committee on Labor, House of Representatives, 73rd Congress, 1st Session on S. 598, March 2 and 24, 1933.)  Welfare reformers who testified before the committee were eager to use the proposed CCC to combat the crisis of unemployed youth, invoking images of youthful transiency and juvenile delinquency in their arguments for passage. At the same time, critics of the plan objected to the proposed removal of male breadwinners from their families  for purposes of employment in far-away Army camps. Such disregard for the importance of the family breadwinner, these critics argued, struck at the very foundation of "the American Way of Life."  Moreover, critics argued, regimenting the labor of mature working men, at the unconscionable wage of a dollar a day, was an affront to principles of free labor and a fair and living wage, and was therefore un-American.  Restricting such unfair labor practices to younger unemployed men who were not family breadwinners was apparently less objectionable to these critics than the original proposal.    


�See Congressional Hearing on Unemployment Relief.  Joint Session of the Senate Committee on Education and Labor and the Committee on Labor of the House of Representatives, Washington, D.C., March 23, 1933.  Representative Connery skeptically questioned Frances Perkins, Secretary of Labor, about the proposed CCC’s unfavorable implications for workers (22-23).  William Green’s testimony is also very critical (44-61). Reflecting the immense popularity that the CCC would achieve, both Connery and Green would later come to support the agency. Connery even sponsored legislation in 1939 that would have authorized the incorporation of military drill into the CCC training program.


� See, for example, protest resolution submitted to President Roosevelt my members of Lodge 459, International Association of Machinists in St. Paul, Minnesota.  File 268, Roosevelt Papers, FDRL.   


� That a militarized work program for the unemployed could garner near-universal support simply by restricting eligibility to young men reveals New Dealers’ practice of wedding emergent political concepts to longstanding gender conventions – in this case, the conventional differentiation of masculine citizenship into categories of youth and mature age. By restricting CCC eligibility to very young men, New Dealers mobilized popular ambivalence about the figure of masculine youth in support of the New Deal.  By placing young enrollees in militarized forest camps, they both contained a perceived national threat, and transformed that threat into a force for national recovery.


�McEntee, Final Report.


�Fechner was selected, along with his assistant James J. McEntee, because of his background in labor organizing.  He had been an organizer with the International Association of Machinists in Boston previous to his appointment as Director of the CCC. Fechner remained CCC Director until his death late in 1939. McEntee succeeded him as Director.


� Press Release, Emergency Conservation Work, Office of the Director, Washington, D.C., July 1, 1933.  File 268, Roosevelt Papers, FDRL.


�First Report of the Director of ECW, for the period April 5, 1933 to September 30, 1933, R.G. 35, National Archives.  The Army's jurisdiction did not extend to Native-American CCC camps operated under the purview of the Bureau of Indian Affairs.


� U.S. Department of Labor, Washington, D.C., “National Emergency Conservation Work: What It Is – How It Operates,” ECW Bulletin Number 2, April 20, 1933.  Official File 268, Roosevelt Papers, FDRL.  


�I am indebted to Perry Merrill for some of these statistics. Actually, the CCC had close to 300,000 men at work by July of 1933, but some of these were veterans who worked in specially-designated veterans' camps and Native Americans, whose work proceeded under an entirely separate administrative sub-structure.  See Merrill, Roosevelt's Forest Army: A History of the Civilian Conservation Corps, 1933-1942  (Montpelier, VT:  Perry H. Merrill, 1981), vii-viii.


�Battell Loomis, "Mutiny in a 3-C Camp," Liberty (Spring 1934).


�Fechner, draft of article released to New York Herald in late March, 1934, OF 268, Roosevelt Papers, FDRL.


�Quoted in Charles Lathrop Pack, President, American Tree Association, "Auditing the CCC Ledger" (January 1934), Official File 268, Roosevelt Papers, FDRL.


�Cited in Fechner's report to Roosevelt, July 1,1933, Official File 268, Roosevelt Papers, FDRL.


�Ibid.


� Partly as a means of getting the camps underway very quickly, in order to mobilize popular ambivalence about improperly socialized masculine youth in support of the New Deal – Roosevelt drew on existing federal agencies to oversee the CCC camps.  The Labor Department selected enrollees, the War Department was responsible for conditioning them and supervising camp operations; the Forestry Service, Soil Conservation Service, and other technical services oversaw CCC work projects, and the Office of Education supervised camp educational activities.


� By a Wisconsin Forestry Foreman,” in Alfred C. Oliver Jr. and Harold M. Dudley, This New America: The Spirit of the CCC (London: Longmans, Green and Co., 1937), 80-81.


� “Take the Army Out of the CCC” Nation (1935).  The editors commented, however, that “The idea that young men can be made over in short order may have been fondly entertained at the beginning of the CCC, but it certainly has been modified. Nearly all the campers have improved under the humane treatment, excellent food, and regular hours of this life. The average gain in weight in some camps runs as high as eight to ten pounds. But city boys from slum streets with slum standards have not been transformed into perfect citizens. I know of a camp where the New York boys quite naturally set up their own gangs.”


� John Dennett Guthrie, Saga of the CCC (Washington, DC: American Forestry Association, 1942), 39.


� McEntee, Final Report.


� Clarence F. Desmond, Company 1942, California quoted in Oliver, 72.


� John A. Fox, Educational Adviser, Company 115, Cummington, Massachusetts, quoted in Oliver, 159-60.


�McEntee, Final Report. Administrators claimed that when enrollees left camp to return to their homes, they "impressed their lessons upon the folks back home and appreciably raised standards of health, sanitation, and living in areas which are often referred to as 'backward communities.'"


�Montgomery, Alabama Advertiser, 22 September 1940.  It is noteworthy that African American enrollees were denied this "Americanizing" exposure to other places and other people.  By Fechner's order, African American enrollees could only be placed in camps near their home communities.  Native Americans, similarly, participated exclusively in camps on their own reservations. 


� McEntee, Now They Are Men: The Story of the CCC (National Home Library Foundation, 1940), 28.


� McEntee, Now They Are Men, 60.


� McEntee, Final Report.


� Roy C. Hoyt, “We Can Take It:  A Short Story of the CCC (New York: American Book Company, 1935), 107.


� Genevieve Lloyd, “War, Selfhood, and Masculinity,” in Feminist Challenges: Social and Political Theory. ed. Carole Pateman and Elizabeth Gross (Boston:  Northeastern University Press, 1986).


� For more analysis of mother-blaming in the Great Depression, see Ruth Feldstein, Motherhood in Black and White: Race and Sex in American Liberalism, 1930-1965 (Ithaca: Cornell University Press, 2000).  See also Chapter 4 of this work.


�T. Rollins, Relief Chairman Pulaski County, to Mr. Baughman, 21 June 1934, OF 268, Roosevelt Papers, FDRL.


�Tom Edwards of the Model Mill Company, Salisbury, Missouri, to George Baughman, Missouri Relief and Reconstruction Committee, Jefferson City, Missouri [n.d.], OF 268, Roosevelt Papers, FDR Library.


�Letter from Annette Adams, Relief Administrator, Effingham County, Emergency Relief Commission, Effingham, Illinois to James D. Ellis, Emergency Relief Commission, Chicago [n.d.]. OF 268, FDR Library.


�"Benefits of the CCC," statement submitted by Charles M. Wilson, Assistant Educational Adviser during campaign to gather publicity materials from enrollees in late fall, 1933.  See Division of Planning and public Relations, Benefit letter, 1934-1942, entry 9, box 1, R.G. 35, National Archives.


�McEntee, Final Report.


�Fechner, Public address, May 6, 1933, Official File 268, Roosevelt Papers, FDRL.


� Guthrie, 17.


� Alfred E. Cornebise discusses the vitality of CCC camp newspapers in The CCC Chronicles: Camp Newspapers of the Civilian Conservation Corps, 1933-1942 (McFarland and Co., 2004).  He writes that in addition to Happy Days, “There would eventually be more than 5,000 camp papers published by almost 3,000 of the CCC companies from 1933 to 1942.”


� Harry Woodring, Assistant Secretary of War, Liberty (January 6, 1934).


�Johnson Hagood, Major General, U.S. Army, "Soldiers of the Shield," American Forests (March 1934), 103-105.  


� See complaint letters in response to Hagood’s and Woodring’s articles, Official File 25 – Miscellaneous, Roosevelt Papers, FDRL.  


� Memorandum to Stephen Early, Secretary to the president, from Guy D. McKinney, Personal Assistant to the Director of Emergency Conservation Work, March 7, 1934.  Official File 268, Roosevelt Papers, FDRL.  McKinney writes, “I see no objection to the publication of articles by army officers, but I think we have a right to prevent their printing material which gives the public the impression we are militarizing the C.C.C.”


� Testimony of Robert Fechner, Hearings before the Committee on Labor, House of Representatives,, Seventy-sixth Congress First Session on HR 2990, “To Make the Civilian Conservation Corps a Permanent Agency,” February 9, 23, and 24, 1939 (Washington, D.C.: USGPO), 8-9, 38-39.


� McEntee, Final Report, 37.


� Gerald Street, “What the CCC Has Done for Me,” American Forests 40 (January 1934), 24. Street’s essay won second-prize in a nationwide essay contest on the benefits of the CCC.


� Guthrie, 32.


� Hoyt, 104.


� Clarence F. Desmond, Co. 1942, California, in Oliver, 71.


� The Stars and Stripes was the newspaper of the American Expeditionary Force during World War I.  


� Allen Cook, Company 487, CCC, "Dawn of a New Day," American Forests 39 (December, 1933), 534.  


� Robert L. Miller, National Archives and Records Administration, RG 35, Division of Selection, "Success Stories,” 1937.


� Keith Hufford, Former CCC Enrollee, National Archives and Records Administration, RG 35, Division of Selection, "Success Stories," 1937.


� Hoyt, 84-85.


� Hoyt, 83.


� Cook.


�Articles by educational advisers and other CCC enthusiasts often detailed camp recreational activities.  For example, see Nelson C. Brown, "When East Goes West," American Forests 39(November, 1933), 501.


�Loomis, "With the Green Guard," Liberty (Spring 1934).


�Loomis, "Mutiny in a 3-C Camp!" Liberty (Spring 1934).


�Professor Nelson C. Brown, "The Civilian Conservation Program in the United States."


�Enrollee James O. Billup  measured his CCC success with the statement, "When I first enlisted - 1933 I weighed 117 pounds at present I weigh 155 pounds so I think that speaks for itself."  Another enrollee stated optimistically, "I have been in but a short time but am gaining weight rapidly."  Letters of Commendation from CCC Boys, Division of Planning and Public Relations, Benefit Letters, 1934-1942, R.G. 35, National Archives.  


�Loomis, "Mutiny in a 3-C Camp."


� Wesley C. Cox, FACP, Major Medical Corps, USA, in Oliver, 44.


� Ray Hoyt, “We Can Take It”; A Short Story of the C.C.C. (New York: American Book Company, 1935), 57-58.


� Guthrie, 19.


� Maren Stange, “Publicity, Husbandry, and Technocracy:  Fact and Symbol in Civilian Conservation Corps Photography." Official Images:  New Deal Photography.  ed.  Pete Daniel, Merry A. Foresta, Maren Stange, and Sally Stein.  Washington, D.C.:  Smithsonian Institution, 1987.





�McEntee, Final Report.


�Nelson Brown,"The Civilian Conservation Program in the United States."


�Emergency Conservation Work Bulletin No. 2 (Washington, D.C.: U.S. Government Printing Office, April 20, 1933), Official File 268, Roosevelt Papers, FDRL.


�Such assertions about selectivity were partly intended to deflect criticism that the CCC, like other relief agencies, catered to the needs of reprobates and "chronic dependents."  The statement that "only the best men are wanted" implicitly set the CCC apart, suggesting that while other relief programs might cater to misfits and the unemployable, the CCC did not.


�Cited in Stange, 68.


�Certainly, quite apart from the symbolic significance of the CCC, many African Americans had the same memorable, even transformative experience within the CCC that other participants did.  For many, it provided new experiences and the experience of fraternal fellowship, just as it did for white enrollees.  As for white enrollees also, it provided shelter, food, and the opportunity to earn a dollar a day, even if it did not usually provide vocational skills that could be used after the term of enrollment.


�Emergency Conservation Work Bulletin No. 2.


�Robert Fechner to Dayton Jones, July 16, 1935, R.G. 35, National Archives. Cited in George Philip Rawick,  The New Deal and Youth:  The Civilian Conservation Corps, the National Youth Administration, and the American Youth Congress (Ph.D. dissertation, University of Wisconsin, 1957), 140.


�Ibid., 139.


�Ibid.


�See government pamphlet, CCC: Builder of Men (Washington, D.C.:  U.S. Government Printing Office, 1940).


�McEntee, Final Report.


� Andrew Parker, Mary Russo, Doris Summer, and Patricia Yaeger, “Introduction” in Parker et al., ed,  Nationalisms and Sexualities (New York: Routledge, 1992), 6; Benedict Anderson, Imagined Communities (New York:  Verso Press, 1983), 16.








PAGE  
116

